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In the Name of the Almighty  

 

Sciences of the Holy Qur’an 
Sh. Mansour Leghaei  

  

 

 Introduction: Definition, History and Main Topics   

 

The Holy Quran is the verbatim Words of God, the most authentic source in 

Islam and the one and only Book in the history of man that is divinely preserved 

against any distortion or perversion. It is the living miracle of the Prophet 

Muhammad (P) and the only literature that no man or jinn is ever able to 

produce something like unto it.  

 

Definition  

By 'science' here we don't mean natural sciences such as physics and chemistry. 

The 'science' here is an expression for methodological study and certain 

techniques for the understanding of the Quran. The Sciences of the Quran 

therefore are preliminary studies that are necessary to enable the correct 

understanding of the Quran. The sciences of the abrogating and abrogated 

Ayaat, the clear and the unclear Ayaat and the occasions of the revelation, etc. 

are some examples of the sciences of the Quran.  

 

For instance, the Almighty Allah in Surah 4 Ayah 3 states: "Marry women that 
are pure for you, two or three, or four; but if you fear that you shall not be able 
to deal justly (with them), then only one." And in the same Surah, Ayah 129 

states: "You will never be able to do justice between wives even if it is your 
ardent desire." Are these two Ayaat contrary to each other?  Or does the latter 

Ayah abrogate the former one? The correct understanding of these Ayaat 

requires acquaintance with the sciences of the Quran.  

 

History  

Although the Holy Quran is revealed in plain Arabic language (26:195), due to 

certain internal and external factors that will be discussed in this course, its best 

understanding requires certain prerequisite studies. At the time of the 

revelation of the Quran when Muslims faced any difficulty understanding the 

Quran they would simply ask the Holy Prophet (P) to whom the Quran was 

revealed. With the demise of the Prophet (P) the need for classification of the 

techniques of understanding the Quran became more imperative.   

According to Al-Soyouti, amongst the first Four Caliphs, Imam Ali (a.s) has 

narrated the most narrations about the techniques of understanding the Quran.1 

However, the expression of the 'sciences of the Quran' was not used until the 5th 

century. Al-Zaraqani in his book Manahelul-'Irfan states: "It is known among 
the writers of the sciences of the Quran that the advent of this expression was 
the seventh century. However, I found a book in the Egyptian Public Library, 
named 'Al-Borhan in the sciences of the Quran'. The book is compiled by Ali Ibn 
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Ibrahim Ibn Sa'eed known as 'al-Houfi' died in 430 (A.H) in thirty volumes, 
which today only fifteen volumes of it are available."2  
 

Types of literature in the sciences of the Quran  

Muslim scholars have usually discussed the sciences of the Quran in one of three 

following styles: 

1. Introduction to their exegesis of the Quran   

As mentioned earlier, the sciences of the Quran are general techniques of 

understanding the Quran. Thus, many exegetists of the Quran have briefly 

discussed the main topics of the sciences of the Quran in the beginning of their 

exegesis such as al-Faydh al-Kashani, died in 1091 (A.H) in the beginning of his 

Tafsir 'al-Safi', Seyyed Hashem al-Bahrani, died in 1109 (A.H) in the beginning 

of his Tafsir 'al-Borhan', etc.  

 

2. Separate books on the sciences of the Quran  

Due to the significance of the sciences of the Quran many scholars have compiled 

separate books on the topic for more detailed discussions. The following are some 

of the most important references compiled on the sciences of the Quran.  

a) al-Borhan Fi 'Uloomel-Quran compiled by BadrudDin al-Zarkashi, died in 

794 (A.H). al-Zarkashi was an Egyptian scholar following the Shaafei' 

school. His book is published in Arabic in four volumes and covers 47 

sciences of the Quran.  

b) al-Etqaan Fi 'Uloomel-Quran compiled by JalaludDin al-Soyouti died in 

911 (A.H). He was also from Egypt and followed the school of Shaafei'. His 

book is published in Arabic, two volumes and covers 80 sciences of the 

Quran.  

c) Al-Tamheed Fi 'Uloomel-Quran compiled by Ayatollah Muhammad Hadi 

Ma'refat one of the contemporary Shi'a scholars. His book is published in 

Arabic in three volumes.  

3. A particular science of the Quran  

The third category of the compilation on the sciences of the Quran is books that 

are dealing only with one particular branch of the sciences of the Quran. 

Obviously these works are more detailed and are only studied in the advanced 

level of Islamic education. An example of such works is 'E'jazul-Quran' (The 

miracles of the Quran) by al-Baaqellani, died in 403 (A.H). This book is 

published in two volumes and only deals with the linguistic miracles of the 

Quran.  

The present course will be a concise version of the second category of the sciences 

of the Quran.  

 

The present course though briefly fits into the second category of the study of the 

sciences of the Quran.  

The main topics that will be discussed in this course include: a controversial 

discussion on the method of the revelation of the Quran, the history of the 

Quran, the myth of the distortion of the Quran, the science of the context of the 

Quran, clear and unclear Ayaat and many other useful issues about the Quran.  
                                                 
1 Al-Etqaan Fi 'Uloomel-Quran, vol.2, p.87 
2 Manahelul-Irfan Fi Uloomel-Quran, vol.1 p.35  
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Lesson 2:  RReevveellaattiioonn,,  iittss  ssttaaggeess,,  tthhee  aauutthhoorr  ooff  tthhee  QQuurraann  

 

Abstract  
The Name and the Meaning of the Quran  

'The Quran' (al-Quran) is the most common and famous one. Allah has given to the Book. From 

the first years of the revelation the revelation to Prophet Muhammad (P) was called 'the Quran' 

by the revelation itself.2  The term is repeated 68 times in the Quran and except on two 

occasions (17:78) it means the Holy Quran or part of it. In English it is written 'the Koran' or 

more accurately 'the Quran'.  

About the meaning of the term 'Quran' there are two famous opinions: 1) it is driven from al-

Qar' meaning 'to collect'.2 2) It is driven from 'Qara' (to recite)2. Thus, it is called 'the Quran' for 

it is a Book to be recited (73:4) or because the revelation began by 'Read' (96:1). The second 

opinion seems more accurate.  

Revelation 

The Holy Quran is a divine revelation to Prophet Muhammad (P). The term used in the Quran 

for revelation is 'al-Wahy'. Al-Wahy literally means a quick and mysterious way of 

communication. The term 'revelation' literally means to pull the cover away from something, 

thus it is not the best translation for 'al-Wahy'.  

Revelation in the Quran 

The term 'revelation' is used in the Quran in its literal sense, i.e. 'a quick signal' (19:11) and is 

also used in its broad sense to mean communication of God to His creations. Thus, God reveals 

to the celestial bodies (41:12), to the bees (16:68), to His angels (8:12), to selected humans but 

not Prophets such as the mother of Moses (28:7), or to the disciples of Jesus (5:111) and finally 

in most instances the term is used to express God's communication to the Prophets (4:163).  

In general, the revelation in the language of the Quran is "God's communication be it verbal or 

by action to His creation whether to nature, the plants, the animals, angels or humans." The 

revelation of God to nature forms 'the natural laws' as His revelation to the Prophets reveals 

'the Canon laws'. Thus, the laws of the Quran are lawful phenomena similar to the natural laws.  

'Revelation' in Islamic terminology is exclusively used for the communication of God with the 

Prophets.  

Types of God's Revelation to Man 

The best description of God's revelation to man is explained in Surah 42:51-52. 

1. Revelation without any intermediate: This is the first type of revelation which is by 'casting 

to the heart' of the chosen person. The lowest degree of this revelation is called 'inspiration' 

(Elham) which was given to the mother of Moses (28:7), to the disciples of Jesus (5:111) and 

above all was cast directly to the heart of the Prophet Muhammad (P) in the Night of 

Ascension (53:10).  

2. Revelation by mediation of a physical obstacle: In this type of revelation, the Almighty God 

creates the voice and enrich it to a Prophet from behind and above a physical object such as 

a tree (28:30) or fire (20:11). Inscribing on the Tablets (7:145) for Moses (P) is also an 

example of this type of revelation.  

3. Revelation by mediation of an angel: In this type the Almighty God created the "Words" and 

via His Messenger (angel) delivers it to His chosen Prophet. In most of the instances the 

angel appears to the Prophet in a handsome human body and delivers the Message of God to 

him (11:81, 81:19). According to one interpretation the Prophets have rarely seen the angel 

in his real appearance, as in the case of the Prophet Muhammad (P) in his ascension (53:11).  

Types of Revelation to Prophet Muhammad (P)  

The Ayaat of the Quran and the various narrations confirm that Prophet Muhammad (P) has 

received revelations in all the above-mentioned types, although most of the time he has received 

the revelation via Archangel Gabriel. Prophet Muhammad (P) has received the 'Holy Narrations' 

(Hadith Qodsi) in the first type (al-Hakim2:4). Sometimes he has received the revelation of the 

Quran in the second form (al-Bukhari1). In most of the instances he has received the revelation 

in the third type. (al-Majlesi 18:268).  

Time and Place of Revelation  

Although the first revelation to Prophet Muhammad (P) occurred in the cave of Hira at Mount 

Noor, there was never any restrictions of the times or places for receiving revelations. Sometimes 
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he was receiving revelations whilst he was eating, praying, on the pulpit, riding his horse, etc. 

The revelation was also sometimes foretelling the future (30:2,3) or it would reveal after 

occasions or incidents, like the revelation about the Battle of Uhud (3:121-180) or the Battle of 

Bani-Nadheer (59:2-10). Sometimes he was asked a question and instantly the answer would be 

revealed to him (48:1-4), but in some other occasions it took more than a month for an answer to 

be revealed to him.  

The Quran is the Words of God  

There are three hypothetical possibilities about the authors of the words of the Quran:  

1. The Author of the Quran is the Almighty Allah, both for its Words and the Concepts.  

2. Gabriel has learned the concepts of the Quran from God expressed them in Arabic and 

delivered them to the Prophet (P).  

3. Gabriel brings the concepts of the Quran from God to Prophet Muhammad (P) and the 

Prophet expressed them in the Arabic language for people.  

Out of all the possibilities, the first is the only one that the Quran confirms. Thus, Muslims 

are unanimous that the Quran is the verbatim Words of God. The Quran explicitly states: 

"And verily, you (O Muhammad) are given the Quran from the All-Wise, All-Knowing." [27:6] 

Also see: 45:2 and 45:6  

The Proofs 

1. The Miracles of the Quran: Had the Quran been the words of Prophet Muhammad (P) it 

would have been possible to forge similar to it, as it has happened to his narrations 

(Hadith).  

2. Confirming the previous Scripture yet correcting their perversions:  A big portion of the 

Quran deals with the stories of the previous Prophets. Unlike the Bible the Quran is free 

from all perversions which occurred in the Bible. The Quran clears the false accusations 

allegedly related to the Prophets.  

3. The style of It’s addresses: The style of the addresses in the Quran confirm that the 

Quran is direct Words of God. It is not the indirect narration of the Words of God. For 

instance, more than 300 times God says to Prophet Muhammad (P): "Say" (Qol).   

4. Gentle reproof: For instance, see 69:44, 9:43, 33:37. Bukhari and Muslim narrated from 

Ayesha that should the Prophet (P) have ever wanted to hide any Ayah he would have 

certainly hidden this Ayah: "But you did hide in yourself that which Allah will make 
manifest, you were concerned about people whereas Allah had a better right that you 
should be concerned about Him." [33:37]  

The Revelation, the Elham, Hadith Qodsi and Prophetic Hadith  

Technically speaking when we say 'revelation' we mean the Quran which is the actual verbatim 

Words of God.  

'Elham' (inspiration) literally means to announce and cast to the heart. This is when a concept is 

found in the heart without learning it from anyone or even thinking about it. The gate of Elham 

is possibly open for all humans. In Islamic mysticism 'Elham' is referred to as Conceptive Vision' 

(Kashful-Ma'nawi). 

The Hadith of Qodsi (the holy Narration) is mainly a collection of admonition and spiritual 

advices narrated from God via Prophet Muhammad (P). Its concepts- if authentic – is from God 

but the wordings are from Prophet Muhammad (P). The Hadith of Qodsi similar to other Hadiths 

whether they may or may not be authentic are subject to scholarly investigations.  

The Prophetic Hadith is again the words of the Prophet (P) in explanation of the Islamic laws. 

Similar to Hadith of Qodsi, their concepts are from God but their wordings are from the Prophet 

(P). They however, differ from Hadith of Qodsi in that they are the narrations from God.  

 

*******************************************************  

 

Assignment 

 If the Quran is the verbatim Words of God why in Chapter 81:19 after three times taking 

an oath, it states: "Verily, this (the Quran) is the Word of an honourable Messenger 

(Gabriel)." ?  
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Lesson 3: Was the Holy Quran sent down gradually and all at once?  

 

Abstract  
One of the facts about the Quran is that its Ayaat were revealed gradually to the Prophet of 

Islam (P) in different places and at different times over a period of more than 20 years. Muslims 

are unanimous that the Quran–unlike the previous Scriptures2- did not come down from the 

heaven as a book.  

1) "And (it is) a Quran which We have divided (into parts) in order that you might recite it 

to people at intervals. And We have revealed it by stages." [17:106]  

2) "And those who disbelieve say: Why is not the Quran revealed to him all at once? Thus (it 

is sent down in parts) that We may strengthen your heart thereby. And We have 

revealed it to you gradually, in stages." [25:32]  

Was the Quran revealed gradually and all at once? 

In spite of the above evidences, some of the scholars –both from the Shi'a and the Sunni schools- 

claimed that the Quran addition to its gradual revelation has also come down all at once in the 

Night of Qadr (Decree) in the month of Ramadan.  

As for the recipient of this type of revelation they are of three different opinions:  

1) Those of Sunni school claimed that the entire Quran has come down in the Night of Qadr 

from God to the heaven of this world and from there it has come down to the Prophet (P) 

gradually over 20 years. The basis of this opinion is a Hadith narrated fron Ibn Abbas.2  

2) Of the Shi'a scholars who merely rely on the Narrations and are known as (al-

akhbariyoun: Traditionalists) they claim that the entire Quran has come down to al-

Baytul-Ma'mour (in the fourth heaven) and from there has come down gradually to the 

Prophet of Islam (P) over 20 years. The basis of this opinion is also some Narrations.2  

3) The late Allama Tabatabaei while believing in gradual as well as the revelation of the 

Quran all at once asserts that the recipient of the Quran in its entire revelation similar 

to its gradual revelation was the Prophet (P) himself. However, he claims that there is a 

different reality for the noble Quran beyond its present format. The Almighty Allah sent 

down that 'reality' to the Prophet (P) in the night of Qadr and then throughout twenty 

three years or so, the detailed Quran was gradually revealed to him.2  The main proof of 

his eminence is the claim that the Arabic term 'NAZAL' (sent down) if used in the 

category of 'Ef'al' such as 'Enzal' it means 'sending down all at once' whereas if it is used 

in the category of 'Taf'eel' it means 'sending down gradually'.  

 

Analysis of the above claims  

I suppose the followings are the main motivations of the above scholars for their claims: 

1) The Almighty Allah in Sura 97 Aya 1 states: "Verily, We sent it down in the Night of 

Qadr." Similarly, in Sura 44 Aya 3 states: "Verily, We sent it down in a Blessed 

Night." Finally in Sura 2 Aya 185 the Almighty states: "The month of Ramadan in 

which was revealed the Quran."  

2) The second motivation which belongs to the Sunni scholars is the Ash'ari dogma of 

eternity of the Quran.2 The have supported their dogma by a narration from Ibn 

Abbas in which it  states that the entire Quran has come down to the heaven of this 

world.  

3) The Shi'a scholars both the traditionalists as well as those such as the late Allama 

Tabatabei had faced another problem; i.e. the Narrations that indicate the Prophet of 

Islam (P) was appointed a prophet on 27th  Rajab a lunar Islamic month which is two 

months prior to Ramadan. The Almighty Allah appointed Muhammad (P) as a prophet 

by sending the first revelation to him. If the first revelation was sent down to him on 27th 

Rajab, then why the Quran says that the Quran was sent down in the month of 

Ramadan. To resolve this dilemma, the late Tabatabei (may God elevate his soul) has 

suggested two types of revelation and supported his claim with a linguist difference 

between 'Enzal' ( as used in the Ayaat related to the Night of Qar) and 'Tanzil' ( as used 

for the gradual revelation of the Quran).  

 

Unfortunately, there are only a couple of Hadiths suggesting the 27th of Rajab for the beginning 

of the Prophet's mission narrated by Sh. Al-Kolayni2. The narrator of the first Hadith is 'Hasan 
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Ibn Raashed' who has  been weakened and hence his Hadith is weak. The second Hadith has a 

similar problem or worse. The narrator is 'Sahl Ibn Ziad' who is 'weak in his narration and 

unreliable'2 and also he is narrated from an anonymous person.  

The above narrations have also another problem and that is they contradict another Hadith 

narrated by 'Fadl' from Imam Reda (a.s) in which the Imam indicates that the Prophet (P) was 

appointed in the month of Ramadan and hence fasting of Ramadan has been made obligatory.2   

Amazingly, the late Majlesi in reconciliation between this Hadith and the other ones suggests 

that Imam Reda (a.s) may have announced that according to Taqiyya (Protection)!  

Unfortunately, we can not agree with the late Majlesi for firstly this is not an issue especially for 

Imam Reda (a.s) to practice Taqiya in it, secondly the narrator –Fadl Ibn Shazan- is one of the 

renowned Shi'a scholars from Neishapoor.  

Over all, even if we close our eyes from the transmitters of those Narrations, still they are not 

more than Khabar Wahid (Single Narrations) which as stated by the late Sh. Mofid 'do not 

provide any knowledge or practice'.2  

 

Is there any philological difference between 'Enzal' and 'Tanzil'?  

His eminence, Allama Tabatabei has claimed the term 'Enzal' in Arabic is used for sending down 

all at once, whereas 'Tanzil' is used for gradual sending. Let's examine the accuracy of this claim.  

I believe his eminence has taken this idea from the famous philologist 'al-Raghib al-Isfahani ( 

Husain Ibn Muhammad died in 502). Although al-Raghib is a very well respected philologist 

especially for the Quranic terms, here we can not agree with him for the following reasons:  

1) The opinions of the philologists are not valid unless that support their claim by quoting some 

ample evidences from the Arabic literature and famous poems. For they as Muslims belong to a 

certain school of thought and their opinions could be shaped by the school they are coming from.  

Distinguishing between the usage of 'Enzal' and 'Tanzil' by al-Raghib is one of the examples that 

al-Raghib is influenced by the school he belongs to. Al-Raghib was a follower of Shaafei' and his 

reason for the differences between 'Enzal' and 'Tanzil' is: "Allah mentions 'Enzal' not 'Tanzil' in 

'Verily, We send it down (Anzalna= from Enzal) in the Night of Qadr' for what is narrated that 

the Quran is revealed all at once to the heaven of this world." 

As you can see the source of his distinction between the two terms is the narration, not 

independent Arabic literatures. As we could not agree with the narrations we can not agree with 

al-Raghib either.  

Moreover, other philologists have confirmed that there is no difference between 'Enzal' and 

'Tanzil'. Ibn Manthour quoting from the well known Arabic linguist; Seebwayh says: "Abu-Amr 

used to diffrenciate between 'Enzal' and 'Tanzil' but did not mention any reason for it. Abul-

Hasan said: I do not see any difference between them…"2  

Above all, the usage of the terms under consideration in the Holy Quran leaves us without doubt 

that there is no difference between the terms. Consider the following examples:  

1. The Quran is using the term 'Enzal' for sending down the rain. "And He sent down 

water from the sky" [2:22] undoubtedly, the rain does not fall all at once.  

2. The tem 'Tanzil' is used for sending down the 'Torah' [3:93]. As mentioned earlier, 

many Narrations, as well as some Ayaat of the Quran indicate that the Torah was 

revealed to Moses (P) all at once.  

3. The term 'Enzal' is used very often in the Quran and it is not meant for the 

revelation of the Quran in the Night of Qadr. See for instance: 5:67, 12:2, 6:92 

4. The term 'Enzal' is used for sending the Quran for people, that obviously can not 

mean sending it down to them all at once. [ 4:174]  

5. The term 'Tanzil' is used for demanding why the Quran was not sent all at once: 

[25:32]. You may claim that there is a context in the Ayah and hence it is not a valid 

evidence for our claim. In this case, we refer you to another example: [4:153]  

Therefore, the distinction between 'Enzal' and 'Tanzil' has no basis in the Quran.  

There still remains a question; what is the meaning of 'Verily We sent it down in the Night 

of Qadr"? If the Quran is not revealed all at once, then why is it that the Almighty Allah 

states: "The month of Ramadan in which We revealed the Quran"?  

 

The answer is –and God knows best- because the first revelation has come to the Prophet 

(P) in the month of Ramadan, on the Night of Qadr, it is correct to say, the Quran- meaning 
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the first part of the revelation of the Quran- is revealed in the month of Ramadan. For, as 

it is correct to refer to the entire Quran as 'the Quran', we can also refer to parts of it and 

calling it 'the Quran'. Thus, the Almighty Allah referring to the part of the Quran in the 

begging of the Chapter 12 states: "Verily, We sent down the Quran in Arabic that you may 

reflect." [12:2]. Surely, at the time of the revelation of  Chapter 12 which was revealed to 

the Prophet (P) when he was still in Makka, the entire Quran was not revealed yet. Or 

when the Almighty is ordering the Prophet: "And recite the Quran in a slow style." [73:4] 

He is not asking the Prophet (P) to recite the entire Quran in part of the night that he 

wakes up for Prayers.  

 

In conclusion, the Holy Quran is the last and the final and perfect Message of the Almighty 

to mankind.  It has only been revealed to the Prophet (P) gradually as it has been stated 

clearly and without any ambiguity in the Quran.  The first part of its revelation marks a 

turning point in  human history. It indicates the commencement of the divine eternal 

blessings on mankind and hence deserves a special celebration and attention. Thus, the 

Night of Qadr; the first night and the first time the Seal of the Prophets received the 

revelation, marks the commencement of the divine blessing and hence is more worthy than 

one thousand nights.     
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Lesson 4: Ayah, Surah, History of the Collection of the Quran 

 

Abstract  
 Ayah 

Ayah and its plural 'Ayat' is used in the Quran in three seemingly different meanings: 

1. Sign: [2:248]  

2. Miracle: [2:211]  

3. Evidence: 'And of His evidences (Ayaat) is the creation of the heaven and the earth."  

 

Identification of the Ayah 

If there is no grammatical structure governing the formation of an Ayah then how and who is 

supposed to decide which words/word/letters should be called an Ayah?  

It is for this reason that we believe the identification of the Ayaat of the Quran are by divine 

confinement (al-Tauqifee), i.e. no human has any authority over it. The Almighty Allah states: 

"Ta Seen. These are the Ayaat of the Quran, and a Clear Book." [27:1]  

Had the identification of the Ayaat been by humans they would have never been in the present 

order. For instance, "Alef Lam Mim Sad" (7:1) is one Ayah whereas similar to it such as "Alef 
Lam Mim Ra" (13:1) is not an independent Ayah. Similarly, "Ha Mim. Ayn Seen Qaf" ( ) are two 

Ayaat, but similar to that is "Haf Ha Ya Ayn Sad" (19:1) which is one Ayah. Why?  

Number of Ayat 

The most accurate record is what is narrated from Imam Ali (a.s) by Abdullah ibn Habib al 

Sulami.  According to this counting, the Ayaat of the Quran are 6236.  Today most of the copies 

of the Quran are according to this counting. 

 Surah 

Surah literally means 'high position and elevated status'.  Tall buildings are also called surah.  

Arabs used to call the fortresses surrounding cities in the ancient times 'sur'.  The term Surah is 

used in the Quran 10 times referring to parts of the Quran which are nearly similar to chapters.  

[2:23] 

Names of the Surahs 

It is more likely that the names given to the Surahs of the Quran are also by divine confinement 

(al-Tauqifee).  Thus, although no Prophet’s name is mentioned so repeatedly in the Quran as 

that of Prophet Moses; no chapter is named after him.  Had the naming of the Surahs were by 

the choice of man they would have naturally named either of chapter 28, chapter 20 or chapter 

26 in which the story of Prophet Moses is mentioned much, Surah Moses.  Similarly, no Surah is 

named after Jesus though there is a Surah named after his mother Mary [19].  This is despite 

the fact that there are Surah in the Quran named after some Prophets whether lawmaking or 

not. Such as, Noah, Ibrahim, Hud, Lot, Yunus, Yusuf and Mohammad (p).   

The Order of the Surahs  

The discussion about whether the present order of the chapters of the Quran are by divine 

confinement or not depends on our opinion on the collection of the Quran, whether it is a man 

made effort or it was by divine confinement.  Therefore, we invite you to the following discussion 

which is the most controversial part of the Sciences of the Quran 

 

 The History of the Collection of the Quran 

The science of the story of the collection of the Quran is surely one of the most controversial 

discussions of the Sciences of the Quran which has divided the scholars into two big groups: 1. 

Those who assert the Quran was compiled after the demise of the Prophet (p), this would include 

almost all Sunni scholars as well as some renowned Shia scholars such as the Late Allamah 

Tabatabaei and some of his students.  2. Those who believe that the Quran was compiled prior to 

the demise of the Prophet (p) by divine confinement and under the supervision of the holy 

Prophet (p).  Some Shia scholars are the advocates of this opinion.  The presenter of this course 

belongs to the second group.   

 

The Meaning of Collection of the Quran (Jam') 

By the term collection they mean either of the following meanings: 

1. Collection of the Quran in the sense of its memorisation in the heart.  

2. Collection in the sense of writing and compilation.  
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3. Collection in the sense of collecting all different accents and organising the Quran based 

on one authorised accent. 

 

There is no dispute that the collection in the first sense of it did exist in the time of the Prophet.  

Collection in the third sense of it is also unanimously agreed upon by all scholars.  The whole 

argument rotates around the second meaning of collection, i.e. whether the Ayaat or/and the 

Surahs of the Quran were collected as the present book prior to the demise of the Prophet or 

after his demise.   

 

Note: It should be noted that none of the above opinions would conclude any alteration or 

perversion in the Quran for indisputably there is only one Quran and all it contains are the 

revelation of God to the Prophet (p) with no addition or omission.   

 

The Proofs of the First Opinion 

The adherers to the theory that the Quran was compiled after the demise of the Prophet (p) and 

during the reign of Abu Bakr and somehow Omar, rely mainly on the following reasons: 

1. The Hadith of Zaid ibn Thabit: Al-Bhokari in his Sahih (vol.6, chapter of the collection of 

the Quran p.580) from Zaid ibn Thabit narrated:  

"After the battle of Yamamah Abu Bakr sent after me.  When I visited him Omar ibn Khattab 

was also with him.  Abu Bakr said, 'Omar has informed me that during the battle of Yamamah 

the reciters of the Quran were killed and I am concerned that should this be repeated most of the 

Quran would be destroyed.'  He asked me to order for the collection of the Quran, I said to Omar 

'How can I do something that the Messenger of God did not do?' Omar said, 'By Allah, this is a 

good deed.'  Thus Omar repeatedly visited me until the Almighty expanded my heart and I 

agreed with Omar.  Then Abu Bakr said to me, 'You are a young and intelligent man, there is no 

accusation towards you and you were the one who used to write the revelation for the Messenger 

of God thus, search for the Quran and collect it all.  

By Allah if I (Zaid) was ordered to move a mountain it would not be more difficult for me than 

the task of the collection of the Quran.'  I said to Abu Bakr 'How can you do something that the 

Messenger of God did not do? ' Abu Bakr replied 'this is a good deed.'  Thus Abu Bakr repeatedly 

called me until God expanded my heart in so much as He had expanded the hearts of Abu Bakr 

and Omar.  I agreed and began searching for the Quran and collected it from the leaves of the 

palms and white stones as well as from the chests of people.  Finally, I found the last two Ayaat 

of Surah 9 with Abu Khozaiymeh al-Ansari and I could not find them with anyone else.  This 

collection of the Quran stayed (in hiding) with Abu Bakr until he died and then stayed with 

Omar until he died and then with Hafzeh the daughter of Omar." 

Response 

Unfortunately we cannot agree with the above narration for various reasons.   

a) The above narration contradicts many other historical narrations, for instance Ibn Sireen 

said "Omar was killed and he did not collect the Quran."  The late Ayatollah Khoei after 

quoting 22 narrations that are the main narrations in this field, elaborates in analysing 

them and explains the contradictions among them.  Thus, all of them are nullified.  In 

addition, you need to bear in mind that the above narration and the similar are only 

narrated by the Sunni scholars. 

b) It seems that all these narrations aim at creating virtues for Abu Bakr and Omar to 

equalize their status with that of Othman during whose reign the unification of the 

Quran has taken place.  Notice that in the above narration it is explicitly claimed that 

they are doing "something good that the Prophet did not do."  Isn’t this similar to the 

accusation they gave to the holy Prophet that he did not appoint anyone as his caliph 

before he died!  Accepting the above narration means accepting that Omar and following 

him Abu Bakr were more concerned for the protection of the Quran than the holy 

Prophet of Islam (p).   

c) If there is any truth in the above narration the motivation of Abu Bakr would not be 

more than having a copy of the Quran for himself as similar to some of the companions of 

the Prophet who historically compiled the entire Quran for themselves.  It is for this 

reason that Abu Bakr hides the collection of Zaid in a box and so does Omar.  Had they 
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really been concerned for the loss of the Quran they would have made many copies of 

that original and spread it among the Muslims.   

 

2.  Various Shia and Sunni narrations have quoted that Imam Ali (a.s) committed himself to 

the collection of the Quran right after the demise of the Prophet (p).  He had promised himself 

not to leave his home except on Fridays until he finished his task.    It is narrated that his Quran 

was according to the order of the periods of revelation (chronological order) and he had 

mentioned the abrogating and abrograted Ayaat.   

The Late Allamah Tabatabaei who is one of the renowned Shia adherents of the theory of the 

collection of the Quran after the demise of the Prophet asserts: "The meaning of the above 

narration (the collection of Imam Ali a.s) is one of the indisputable facts among the Shia.  He 

further argues that should the Quran have been compiled in the present order at the time of the 

Prophet, would it have been possible for Imam Ali (a.s) to compile the Quran in a different 

format of that of the Prophet (p) which was based on divine confinement.  His eminence therefore 

asserts: "The collection of the Quran in its present format must have certainly happened after 

the demise of the Prophet (P).2 

Response:  

The collection of the Quran by Imam Ali (a.s) as quoted in the Shi'a books of Hadith was about 

the interpretation of the Quran not the collection of the Quran itself. Thus, the Imam (a.s) has 

mentioned the abrogating and the abrogated, the Makki and the Madani and all details related 

to any Ayah.   This collection of the Imam is referred to in many Hadith as "Al Jame'a" (the 

Comprehensive) or "Al Jaffr" (the Paper on which the Imam has written).  These names indicate 

that the collection of the Imam was the Quran with its interpretation.  For further study of the 

book of the Imam see Al Kafi 1:39 and Al Wafi 1:63 and Beharul Anwar 1:140. 

 

3.  The third proof is the gradual revelation of the Quran and the continuation of the 

revelation until the end of the life of the Prophet (p).  The late Allamah Al Balagheh while 

mentioning this proof claims that this phenomenon could not make the collection of the Quran 

possible.   

Response 

The response to this claim is very obvious.  We propose that as the Quran was being gradually 

revealed so would it be compiled.  Many narrations suggest that Gibraeel (a.s) used to descend to 

the Prophet and ask him where the exact place of the revealed Ayah shall be.  For instance, it is 

quoted in many narrations that when the last Ayah was revealed to the Prophet saying, "And be 

afraid of the Day when you shall be brought back to Allah" Gibraeel said to the Prophet to place 

it between Ayah 282 and 280 of chapter 2.  Similarly, many narrations suggest that any time 

Bismillahe Rahmane Raheem was revealed the Prophet knew that the previous Surah was 

finished and a new Surah was commencing.   

 

The Proofs of the Second Opinion  

The second opinion is the opinion of those Shi'a scholars who hold the Quran, as it is today, was 

collected at the time of the Prophet (P) and under his supervision by divine confinement. The 

following are some of the main reasons: 

1. There are many contradictions between the narrations about the collection of the Quran after 

the Prophet (P) and hence are nullified.  

2. The Hadith of Thaqalayn that is narrated by both Shi'a and Sunni in which the Prophet (P) 

leaves two precious things, i.e. The Book of Allah and Ahlul-Bayt confirms that the Quran was a 

Book prior to the demise of the Prophet (P), not only a memory in the hearts of the believers.  

3. The second famous name of the Quran as mentioned in the Quran is 'Book'. A book is 

something that is written and compiled. We suggest that Almighty has named the Quran also a 

Book for it must be compiled. As it was named 'the Quran' for it has to be recited.   

4. It is not possible that the Prophet (P) has left the Ummah without compiling the Revelation, 

insomuch as it was not possible for him to leave the Ummah without any leader.  

5. The Prophet (P) had scribes of revelation whose numbers varied from time to time from 23 to 

43.  

6. The present order of the Ayaat of the Quran as well as the Surahs leaves us with no doubt 

that it is just impossible for this Book in the way it is to be compiled by any human being. This is 
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the actualization of the Words of God Who states: "Verily, We, it is We Who have sent down the 
Dhikr (the Quran) and surely We will guard it." (15:9) as He states: "It is for Us to collect it and 
its recitation." (75:17)  

 

Unification of the Accents of the Quran  

The Arabic writing during the early time of Islam did not have any dots or signs. With the 

spread of Islam various Arabs and non-Arabs used to recite the Quran with their own accent. 

Gradually, people of various tribes assumed only their pronunciation is correct and the rest are 

wrong. This would sometimes cause to make slight changes in the meanings of the words.  

The issue was brought to the attention of Othman and by consulting some of the companions and 

with the endorsement of Imam Ali (a.s) all the various copies of the Quran were collected and 

burnt except the one which was according to the accent of the Prophet (P), i.e. the accent of 

Qoraysh.    
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Lesson 5: A Myth Called Distortion of the Quran I 

 

 
Abstract  
Types of Distortion  

The distortion of the Quran may be either verbally or conceptually. The distortion of the concept 

of the Quran may be also the distortion of the meaning of a term or distortion of the application 

of an Ayah. The first is like distorting the meaning of 'Wali' which means 'tho one who has the 

authority over someone else' to another meaning such as 'friend'. Distorting the application of 

the Ayah is such as unsuccessful attempts of Mo'wiyah who employed Samora ibn Jondab to 

forge a Hadith that the Ayah "And of mankind there is he who would sell himself, seeking the 

Pleasure of Allah." (2:207) is revealed concerning Ibn Moljam who had murdered Imam Ali (a.s)!  

 

The verbal distortion of the Quran may be either by adding some words, an Ayah or surah to the 

Quran, or omitting some of the Quran or changing a word or an Ayah to another.  
 

 
 

 

 

Undoubtedly the concept and the meaning of the Quran has been distorted. Many people have 

interpreted the Quran according to their whim and desire. Nonetheless, as this type of distortion 

does not change the actual text of the Quran it cannot mislead all people and hence does not 

affect the guidance nature of the Quran.  

As for the verbal distortion of the Quran all Muslims are unanimous that no words are added to 

the Quran. Thus, the verbal distortion of the Quran by adding did not even occur. The Ayaat of 

the Quran are like shining stars in a dark night. If the Quran is mixed with any other Arabic 

text, the utmost eloquence of the Quran is well above any other human literature that its Ayaat 

will be easily distinguished.  

The argument is about whether any Word, Ayah or Surah of the Quran is omitted or changed?  

Absolute majority of the Muslim scholars whether Shi'a or Sunni denote the distortion of the 

omitting of the Quran as well. Although there are some narrations both form the Shi'a and the 

Sunni books that suggest that parts of the original Quran is omitted!  

The analysis of those narrations is the theme of the next lesson. Here we shall mention the most 

important reasons for the un-distortion of the Quran. 

 

The Proofs of the un-distortion of the Quran  

1. God has promised to safeguard it 

The Almighty Allah has promised that as He has sent down the Quran so is He protecting 

it:(15:9) and  

 (41:41-42)  

The expression of 'falsehood cannot come to it from before it or behind it' means it is protected 

against any corruption in all aspects. This would surely include the protection of the Quran from 

being omitted.   

2. Authentic Narrations 

The Prophet of Islam (P) and the Imams of Ahlul-Bayt (a.s) in many authentic narrations have 

referred Muslims to the Quran in the matters of confusion.  

a. Hadith of Thaqalayn.  
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b. The Imams of Ahlul-Bayt (a.s) have instructed their followers to examine the 

authenticity of a narration by examining if it contradicts the Quran or not. It is quoted 

from Imam Sadiq (a.s): "Any Hadith that is in accordance with the Book of Allah then 

take it and what is contrary to the Book of Allah then reject it."2  

3. Rational proof  

Islam is the last religion and the Quran is the final divine guidance for mankind. Had this Book 

similar to the previous Scriptures been distorted, the divine purpose of man's guidance would 

have not been fulfilled. Thus, the Quran must be protected against any distortion.  

4. The history of Quran and its extra protection  

4/1: From the advent of Islam to this date many Muslims knew the Quran by heart. Today 

hundred of thousands of Muslims across the globe know the Quran by heart. (Protection of the 

Quran in their hearts). 

4/2: After the demise of the Prophet (P) Muslims were so responsive for the protection of the 

Quran that during the reign of the third Caliph they did not even allow different accents of the 

Quran to occur.  

4/3: The style of the hand writing of the Quran sometimes is different from the standard Arabic 

writing. Yet, its unique style has been always preserved. For instance, twice in the Quran the ' 

Noon of Light Emphasis' is written with 'Alef': 1) "Lanasfa'an BeNnasiya" (96:15), 2) "Wa 

Leyakoonan Mena-Sagherin" (12:32).  

Also, the non-Arabic nouns in the Quran- different to the standard Arabic style- are written 

without any Alef . Thus, Ibrahim, Esma'il, Eshaq, Haroun, are all written in the Quran without 

the middle Alef.2  
The difference between the Quranic styles of writing with the standard Arabic is counted up to 

7000 differences.2  

Most of the scholars of the sciences of the Quran agree that the writing style of the Quran is also 

by divine confinement. Thus, changing of it with the excuse of converting it to the modern Arabic 

– as it happens on the Bible- is not permissible.2  

4/3:  The grammar of the Quran sometimes does not comply with the normal Arabic grammar. 

Nevertheless, Muslims never changed any Words of the Quran for the excuse of 'grammatical 

correction'. Instead, they invented or expanded the grammatical rules in accordance with the 

Quran.  

For instance, compare the Arabic term ' al-Saabe'oun' in Ayah 69 of the Surah 5 with  the same 

term in Surah 2 Ayah 62.  

5. Miracles of the Quran  

There are different aspects to the miracles of the Quran that we shall deal with them in the 

future. Surely, the first aspect of the miracle of the Quran is its eloquence.  

The miraculous eloquence of the Quran is in such as way that adding to or omitting any word 

from it would disturb its eloquence.  

The Quran is like a symphony that changing a single note would disturb the harmony of the 

entire composition. The Ayaat of the Quran have their own measure changing an Ayah, adding 

or omitting it would destroy its measure.  

6. Unique methods of the Quran for Its protection  

6/1: The structure of the Quran is different from any other book. The division of the Ayaat and 

the Surahs, the variation of the subjects are all unique. Very often the Quran opens a subject to 

deal with, yet before finishing it goes to another subject and then again comes back to the 

pervious subject. For instance, Ayah 121 of Surah 3 opens the topic of the Battle of Uhud. The 

story continues to the Ayah 128. Then from Ayah 129 to 138 the topic of usury is discussed and 

then again from Ayah 139 goes back to the story of the Battle of Uhud! The same phenomenon is 

sometimes observed even within an Ayah such as Ayah 33 Surah 33.  

6/2:  The Surahs that are revealed to the Prophet (P) I Mecca especially during the first few 

years after the advent of Islam are usually short and much rhymed. This would make the 

memorisation of the Quran for the early Muslims who for the first time experience the Words of 

God much easier.  

6/3: the gradual revelation of the Quran as discussed in the 2nd lesson coupled in many instances 

with the occasions under which the Ayaat were revealed would make it easier for the Muslims to 

memorise and remember the Ayaat of the Quran.  
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6/4: General rules: another unique style of the Quran- contrary to the Bible- is that the Quran 

does not normally deal with the details of a story. For instance, the Quran in many instances has 

praised or reproached certain people for their deeds. Yet, it hardly ever specifies their names 

except in a few instances such as concerning Abu-Lahab and his wife (Surah 111) who enmity to 

Islam was well known, or in the story of Zaid and Zaynab (Surah 33) for the purpose of 

protecting the fame of the Messenger of God.  

For example, Ayah 33 of Surah 33 and Ayah 61 of Surah 3   are about the Prophet (P), Imam Ali, 

Fatima, Hasan and Husain (peace be on them). Also Ayah 55 of Surah 5 is revealed praising the 

generous donation of Imam Ali (a.s) and introducing him as the leader (Wali). On the other hand, 

Surah 63 is revealed with reference to the chief of the hypocrites of Medina; i.e. Abdullah ibn 

Obay. Yet, none of these names are mentioned in the Quran. We only know about them from the 

numerous Hadith narrated by the Shi'a and the Sunni narrators from the Prophet (P).  

Surely, should those names were explicitly mentioned in the Quran, their foes (when people were 

praised) or friends (when people were reproached) would have deleted the names.  

Abu-Basir in an authentic Hadith asked Imam Sadiq (a.s) concerning 'those of you who are in 

authority' in Ayah 59 Surah 4: "O you who believe! Obey Allah and obey the Messenger and 

those of you who are in authority."  The Imam replied: "It is meant for Imam Ali, Imam Hasan 

and Imam Husain (peace be on them)." Abu-Basir said: People ask as why the name of Ali and 

Ahulu-Bayt of the Prophet (P) is not mentioned in the Quran?  

The Imam replied: "Tell them: Daily Prayers was prescribed to the Prophet (P), yet Allah did not 

mention the numbers of its Units, for He left it to His Messenger to explain it. Similarly, Allah 

prescribed Zakat, yet He did not mention to pay one silver for 40 Methqal of silver. He prescribed 

Hajj yet did not mention that the Tawaaf is seven times for He left the explanation of all of these 

to His Messenger."2 

7. Quoting the Quran  

Another way to find out the Quran is not distorted is that fact that in numerous Hadith that are 

narrated for us today, the Imams (a.s) quote an Ayah of the Quran or interpret and Ayah. There 

has never been an authentic Hadith that an Ayah is quoted in it which does not exist in the 

present Quran or is different from the present Quran.  

8. Numerous Narrations 

Another proof for the un-distortion of the Quran is the fact that the contents of the Quran as it is 

have been narrated by numerous people from generation to generation.   

9. One Quran, many schools!  

Finally the last but not the least way to prove the un-distortion of the Quran is that despite 

many sectarianism occurred in Islam, all Muslims irrespective of the sect they belong to adhere 
to exactly the same Quran.  

 

 

 

-------------------------------------------------------------------------- 

Assignment:  
Is the proof of un-distortion of the Quran by the Quran itself not a vicious circle? For it is could 

be that the above Ayaat are distorted!  
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Lesson 6: A Myth Called Distortion of the Quran II 

 

A) The Myth of Distortion of the Quran in the Sunni Narrations  

1. Companions had different qurans!  

Nearly all Sunni scholars agree that –based on their historical reports- the copy of the Quran of 

the Companions of the Prophet (P) were not the same. They mention many examples to show the 

quran of Obbay Ibn Ka'b, for instance was different from that of Ibn Mas'oud or Zaid Ibn Thabet, 

etc. The famous Sunni scholar 'Ibn Abi-Sajestani has compiled a book named 'Masaahef' (The 

qurans!) published by Darul-Kotobel-Elmeiyah' in Beirut to show hundreds of differences 

between those copies of the so-called Quran. The followings are only a few examples:  

1/1: Many Sunni narrations indicate that Omar Ibn Khattab was reciting the last Ayaat of the 

Surah al-Hamd (Chapter 1) like this: "Serata Man An'amta Alayhem Ghayrel Maghdoube 

Alayhem Wa Ghayre-Dalleen."2  

1/2: In the recitation (the quran of) Ibn Mas'oud it reads: "Wa Tazwwadu Wa Khayraz-Zadeh 

Taqwa."2 Whereas in the Quran it reads: "Wa Tazawwadu Faenna Khayraz-Zadeh Taqwa." 

(2:197)  

Similarly, in the same quran of Ibn Mas'oud, Surah 103 is so read: "Wal-Asr. Ennal Ensana Lafi 

Khosr. Wa Ennahu Fihe Ela Aakhered-Dahr. Ellalatheena Aamanoo.." the underlined section is 

not found in the Quran.  

Are the different versions of the Quran of the Companions not an indication of distortion of the 

Quran?  

2.  The Quran Was Compiled After the Prophet (P) 

As we learned in lesson three, the absolute majority of the Sunni scholars believe that the Quran 

was compiled after the demise of the Prophet (P). Compilation of the Quran after the Prophet (P) 

and accepting only one version (of Zaid Ibn Thabet) our all different versions is indirectly 

accepting that the Quran had different versions and the then government acknowledged only one 

of them. This means nothing other than state-distortion.   

3. Abrogation of recitation  

Most of the Sunni scholars acknowledge a type of abrogation that they call "abrogation of 
recitation".  The meaning of the abrogation of the recitation according to them is that some of the 

Ayaat of the Quran are deleted and are no longer recited and hence they don’t exist any longer in 

the Quran.  Sometimes the rules of those deleted Ayaat are still in order such as the Ayaat of 

Rajm (stoning to death) and sometimes even the rules are abrogated such as many Ayaat that 

are possibly deleted along with the rules and we have no knowledge about them. 

 

B) The myth of distortion in the eyes of the Shia' scholars  

The outstanding Shi'a scholars from the early days til date explicitly and without any ambiguity 

have denoted the claim of all different types of the verbal distortion of the Quran.  They have 

always asserted that the present Quran is exactly the same as the Quran of the time of the 

Prophet (P).  

In the following I shall mention the name of some of the most outstanding Shi'a scholars who 

have affirmed that the Quran was never distorted:  

1. Fadl Ibn Shaathaan in his book ( Al-Eidhah): He is one of the Shi'a scholars of the 3rd Century 

A.H.  He has strongly reproached some of the Sunni sects (such as Al-Hashwiya) who believed in 

the distortion of the Quran.   

2. Al-Shaikh Al-Saduq ( Muhammad Ibn Ali) died in 381 A.H.  

3. Al-Sheikh Al-Mufid died in 413 A.H.  

4. Al-Sayyed Al-Mourtadha died in 436 A.H.  

5. Al-Shaikh Al-Tusi died in 461 A.H.  

6. Al-Shaik Al-Tabrasi died in 548 A.H.   

7. Al Shaikh Abdul Jalil Al-Qazwini Al-Razi of the 6th Century  

8. Sayyed Ibn Tawous died in 664 AH.  

9.  Al-Allamah Al-Hilli who died in 726AH,  

10. Al-Shaikh al-Bahaei who died in 1030 AH.  

11. Mowla Mohsin al-Faydh al-Kashani who died in 1091.   

12. Al-Shaikh al-Hur al-Amili who died in 1104.   
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c)   The Late Mohadeth Noori in his book 'Sound Reasoning' has categorised the narrations 

that he has relied on into 12 categories.  Ironically, the narrations of 9 of the 12 categories are 

from Sunni sources.  The followings are the brief response to all his points: 

 

Category 1 – Narrations that are undoubtedly fabricated.   

1. An example of such fabricated narrations are what Tabrasi in Al-Ehtejaj (The Argument) 

quoted that between the Word of God "Concerning the Orphans" and "Then marry them" 

[4:3] there has been many Ayaat and stories that contained one third of the Quran. They 

were all deleted by the hypocrites!2   

The fabrication of this Hadith is so obvious for surely if any one claims that any part of 

the Quran is deleted there must be a limit for the deletion not that only between a if-
clause and the main clause two to three thousand Ayaat are deleted!   

2. Narrations from Ahmad Ibn Mohammad AsSayyari.  

Shaikh Noori has narrated more than 320 narrations from AsSayyari. Experts in Ilmul 

Rejal (The Science of Analytical Biography) have said with regards to AsSayyari: "His 

faith is wrong, he is an exaggerator and his opinion is far from the right path."2 

 

Category 2 – Narrations in which the Quran is Mistaken with Holy Narrations (Hadith al-Qodsi) 

For instance, Noori in his third category of narrations quoted from Al-Mustadrak (a well known 

Sunni book of Hadith) that Abu Musa al Ash'ari said to the reciters of Basra "We used to recite 

at the time of the Prophet a Surah that in terms of its length and severity was similar to Surat 

al-Bara'a [chapter 9] and I have forgotten it. Yet I remember only this part 'Had there been for 

the children of Adam two valleys of wealth he would have surely sought a third one and nothing 

would fill the hollow inside man except soil.'"  Noori also quotes from the Sunni sources the so-

called Surah al-Hafd and al-Khal' as mentioned earlier.  Obviously these so-called Ayaat and 

Surahs – if to be authentic- are no more than Hadith al-Qodsi not the Quran. 

 

Category 3 – Mixing the Quran with the Interpretation of the Quran 

There are many narrations in the both the Shia' and the Sunni books of Hadith that the 

interpretation of the Quran is mixed with the text of the Quran.  For instance, Nouri narrated 

from As Sounan compiled by Al-Beyhaqqi (a famous Sunni scholar) who quoted from Hafsa: 

"Guard strictly the Prayers especially the Middle Prayer and the Asr prayer and stand before 

God with obedience." [2:238]  Hafsa said 'I bear witness that I so heard it from the Messenger of 

God."  

The expression of 'and the Asr prayers' is not part of the Quran and hence what Hafsa meant is 

that the Asr prayer was expressed by the Prophet (P) as an interpretation for the Middle Prayer.  

Similarly, the phrase "concerning Ali" in the Aya 'O you the Messenger convey what is revealed 

to you' concerning Ali 'from your Lord:'[5:67]  in both the Shia and Sunni2 narrations is in fact 

the interpretation of the Aya.    

 

All the narrations concerning the differences between the Quran of Ibn Mas'oud and other 

companions mostly fits under this category of mixing the interpretation of the Quran with the 

actual Quran.  The Quran of Imam Ali (p) that Abu Bakr and Omar refused to accept was also 

the Quran with its interpretation which was dictated by the Prophet (P) and written by Imam 

Ali (a.s).  This type of interpretation of the Quran and any other text to mix the text with the 

explanation has been a common method among the scholars of the past and the present.  Tafseer 

Al-shubbar and Tafseer Al-Asfa (of the Shia' scholars) and Tafseer Jalallain (of the Sunni 

Scholars) are examples of this type of mixing the explanation and the text.  

 

Category 4: Narrations that Noori interpreted them to mean  verbal distortion of the Quran 

The fourth category are narrations that speak about the distortion of the Quran without 

specifying whether verbal or contextual distortion. Noori has interpreted all these narrations to 

mean the verbal distortion of the Quran. For instance, Al-Shaikh Al-Sadooq in his 'al-Khesal' (a 

Shi'a source) quoted via Jaber from the Prophet (P) that one the Day of Judgment the Quran will 

complain and will say: "O my Lord! They distorted me and tore me apart."2  
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The above Hadith can only mean the contextual distortion of the Quran, or else it will contradict 

the divine promise of safeguarding the Quran. Moreover, al-Shaikh al-Sadooq as mentioned 

earlier is amongst many Shi'a scholars who denoted the verbal distortion of the Quran. Thus, he 

could not have narrated the above Hadith in his books unless he too understood the Hadith to 

mean contextual distortion.  

 

Category 5: Narrations that indicate the Quran is of three or four sections: 

Another proof of Noori is his reliance on the numbers of narrations that indicate a big portion of 

the Quran is revealed about the Ahlul-Bayt (a.s) or their enemies. Al-Kolaini in al-Kaafi (a Shi'a 

source) narrated via Asbagh Ibn Nobate from Imam Ali (a.s): "The Quran is in three sections; one 

third of it is about us and our enemies, another third is about the traditions and the examples (of 

the previous nations) and the third part is about the obligations and statutes."2 Noori after 

quoting such narrations conclude that as we cannot find the third of the present Quran talking 

about Ahlul-Bayt (a.s), then it must be deleted from the original Quran.  

 

The answer to this claim is obvious. The above narration is a deep interpretation of the Quran 

(al-Ta'wil). Anywhere in the Quran that the believers are addressed or praised, is it firstly meant 

for Ahlul-bayt (a.s), for they are the best examples of the believers and the pious people. Thus, 

the above narration means that the deep interpretation of one third of the Quran applies to 

Ahlul-bayt (a.s).  

 

Category 6: Different recitations  

Shaikh Noori in his last category of his proofs has relied on the issue of different recitations of 

the Quran to prove his claim for verbal distortion of the Quran.  

The answer is firstly there is a difference between the different recitations and that of verbal 

distortion. Secondly, as I shall explain in the nest lesson the story of different recitations and 

revelation of the Quran according to seven or ten recitations is no more than a myth created by 

the Sunni scholars. The Imams of Ahlul-bayt (a.s) have explicitly denoted the myth.  

 

Category 7: Rare Narrations  

The last category is of the narrations that do not fit into any of the above categories. Such 

narrations are very few and at least for two reasons they must be rejected: firstly, they contradict 

the Quran and secondly the Shi'a scholars have disregarded them.  

 

 

 

 

 

 
 

 

 


